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Introduction 
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This basic belief of Ahlul-Hadeeth, ie Ahl-e-Sunnah, is the belief and practice that after the Holy Quran and 
the Hadith of the Prophet, the consensus of the Ummah (consensus of Muslims of the correct belief) is the 
argument and the Shari'ah argument. Therefore, some proofs and traces of its authenticity are presented 
by the Salaf-e-Saliheen. Also, the definition and meaning of the gathering is clearly stated in the beginning. 
Definition and Meaning of Consensus: Consensus on an issue or belief is called consensus in the dictionary. 
For example, see Al-Qaamoos Al-Muhait (p. 917b), Al-Muajam Al-Wasit (1/135) and Al-Qaamoos Al-Wahid 
(p. 280). 


Muhammad Murtaza Zubeidi Hanafi has written” ... GUIYI :404) glo i ¢lo>lg ":and the consensus, 
that is, the consensus of the ummah: Consensus (Taj-ul-Arus, vol. 11, p. 75) 

In the same way, ljma means to agree, to unite and to have a firm intention. 

See Surah Yusuf (15) Misbah-ul-Laghat (p. 122) and general books of dictionary. 

Shaykh al-Islam Hafiz Ibn Taymiyyah (may Allaah have mercy on him) said: 


PSHM oye @K> de Aa Flor! Cad Il g = BOS G0 pS> Ne cpoliunall clole aoa Ol selor! Gaol! Looe! 
Lela! ud old! Gas Glas lvoe iS ONg UL Uo aoiad I AS! O18 pgcler! ye sy di OY oS ol 
"Araudlg GUS 3 eel 5 Soll 09S Lo WIS oI! O95 Vo 


Praise be to Allah. Consensus means that the scholars of the Muslims should gather on one of the rulings, 
and when the consensus of the ummah is proved on one of the rulings, it is permissible for someone to go 
beyond the consensus of the scholars, because the ummah cannot be gathered on error. But in many 
cases, some people think that there is consensus, although there is no consensus among them, but 
(contrary to it) the second view is more prevalent in the Qur'an and Sunnah. 

(Fatawa al-Kubra vol. 1 p. 484, Total Fatawa vol. 20 p. 10) 


The Ummah refers to the true believers of the Muslim Ummah, the Ahl as-Sunnah, the scholars and the 
people, and the people follow their own scholars. Therefore, the consensus of the scholars includes the 
consensus of the people. 


There are three types of consensus: 

:1Which is proved by a clear text, for example, the Messenger of God is the last prophet. 

:2Which is inferred from the text, for example, the unique narration of a weak narrator is weak and 
unpopular. 

:3Which is proved by the ljtihad of the scholars, for example: 

1)There are five conditions of a saheeh hadeeth and one of them is that it should not be rare. 
2)Laughing out loud in prayers breaks the prayers. 

3)Giving azan in the ear of a newborn. 
4)Saying Jahri Takbirs by the Imam and saying Sri Takbirs by the followers. These are the three types of 
argument, and after this introduction, some of the arguments for the consensus of the ummah and the 
works of the Salaf-e-Saliheen are presented: 


—a~ —~ O_O 
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1°‘ Proof 


Allah Almighty said: 

(Lares Celug wigs dlai 9 Joi lo gi pniogall rm ne anirg Gig U cnile tay (0 Ug si! GBLEn (09) 
And whoever disobeys the Messenger after the guidance has become clear to him, and 
leaves the path of the believers and follows another path, then wherever he turns, we turn 
him to that side and We will cast him into Hell, and worst indeed is that destination. (Al- 
Nisa: 15) 


In his commentary on this verse, Abu Abdullah Muhammad ibn Ahmad ibn Abi Bakr ibn 
Farah al-Qurtubi (d. 671 AH) said: 

"EL=Nb Sail doo de Uo... dgd 3 loll JE” 
The scholars said that there is evidence in this that the statement of consensus is correct 
(Tafsir Qurtubi: Al-Jami 'L Ankam Al-Quran 5/386, second edition 1/972) 


It is written by Abu Ishaq Ibrahim ibn Musa ibn Muhammad al-Shati (d. 790 AH) . 

eMagade gud § UO! OF eg Yole dallice Oly Floal O95 He lg Igl rial clolall dale o! 5 
Then the common scholars argued from this verse that consensus is an argument and its 
opponent is a sinner and also argued that innovation in religion is evil. 
(Al-Mawafqgat 4/38, Chapter Four in General and Special: Third Issue / Research of 
Mashhoor Hassan) 


Burhanuddin Ibrahim bin Umar Al-Baqa’'i (d. 885 AH) wrote in his commentary on this verse: 

dx Flee OI fe Ulo 45)! odag" 
And this verse proves that consensus is an argument. (Durar systems in proportion to the 
verses and the surahs vol. 2 p. 318) 


The Hanafi jurist Abu al-Laith Nasr ibn Muhammad ibn Ibrahim al-Samar al-Qandi (d. 375 
AH) wrote in his commentary on the above verse: 

cM epsha ho)! pa AILS ABS Flom LIS Gyo OY deem Sloe OF : Uo 45)! 39" 
And there is evidence in the verse that consensus is an argument, because whoever 
Opposes consensus opposes the way of the believers. (Tafsir Samarkandi / Bahr al-Uloom 1 
/ 386-388) 


Qazi Abdullah ibn Umar al-Baydawi (d. 791 AH) said in the interpretation of this verse: 

Mia GLae DI Abi Lee dey> le Jui L519" 
And the verse indicates that it is haraam to oppose consensus (Anwar-ul-Tanzil and Israr-ul- 
Tanzil / Elliptical Interpretation 1/243) 
For more details see Tafseer Ibn Katheer (1/568, 2nd edition 2 / 365-366) etc. 
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2™ Proof 


The Messenger of Allah said: 
(Acted! Ae dilig Jui Use le dol a! aor 9) 


Allah will never gather my ummah in error and Allah's hand is on the congregation. (Al-Mustadrik 
Il-Hakim 1/116 AH 399 authentic document) 


The chain of transmission of this hadith is as follows: 
C2 Abby! US SGI NI dns US sepbaad Wns Gp Gull! LS 2096 Op guige US dag Gy dal Op doses 5S gil Wu" 
nal cpl Bite AB dilly tba QS Cbd JB gugizeall Gatslall ge OK Crawl i 5 Gomn Ey - Gul Ogee 
BB AW! Sq SUS sgh Quhe cpl Crow iJ dui yc 
(Ithaaf al-Mahrah Ibn Hajar 7/7848, Al-Mustadrik: 399, Manuscript Manuscript, vol. 1, p. 50 [49]) 


Now the authenticity of the narrators of this certificate is offered: 
1) Abu Bakr Muhammad ibn Ahmad ibn Balwiyah al-Jalab al-Nishapuri (died 340 AH) (Al- 
Mustadrik 1/53 H 173) 
Both Hakim and Dhahabi confirmed the hadith narrated by Ibn Balwiyah. (Al-Mustadrik 2 / 
240-241 H 2946) 
And Dhahabi said 
"odes clad sly cdtoeall Gbel ya" 
He was one of the great narrators and one of the chiefs of his city (Neshapur). (History of 
Islam 25/194) And said 
"ae Qudiyll Sudo! alodit" 
(Seer A'lam Al-Nubla 15/419) 


2: Abu Imran Musa ibn Harun ibn Abdullah ibn Marwan al-Bazzaz Ahmal (d. 294 AH) 
Khatib Baghdadi said: 
" dle WJle 483 Os 
Ibn al-Manadi said: 
“Sle yII dB yao 9 dag arSb yr ogcrall dol oF" 
(History of Baghdad 13 / 50-51 T 7019) 
Hafiz Dhahabi said: 
MBlydl Crdoee ASW! darrell SU! Adload! ley! 
(Seer A'lam Al-Nubla 12/116) 


3: Abu al-Fad! Abbas ibn Abdul Azim ibn Ismail al-Anbari al-Basri (died 240 AH) 
Hafiz Ibn Hajar Al-Asqalani said:«ta9l> 485” (Ceremony of Civilization: 3176) 
Hafiz Dhahabi said: “aloy! dacs! a9teJ!" (Seer A'lam Al-Nubla '12/302) 

Imam Nisa'i said:“Cud> Vole «igele 485” (Tasmiyat Mashaykh Al-Nisa'i: 125). 


4: Abu Bakr Abdul Razzag Ibn Hammam Ibn Nafi 'Al-Humairi Al-Sana'ani Al-Yamani (died. 211 AH) 
According to the majority of muhaddithin, you are trustworthy, authentic, authentic and beauty of 
Hadith. 
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See my book Research Articles (Vol. 1, p. 404 - 416) 
Warning: Muhammad ibn Ahmad ibn Hammad al-Dulabi has narrated from Abbas ibn Abdul Azim 
with his chain of transmission that he said about (Imam) Abdul Razzaq: 
"die Bdsol SABI gI yoo cp dares 9 IS BI yl dre Olg® DW IY cdl titlg” 
(Kitab al-Da'fa 'al-Kabeer il-Aqeeli vol. 3 p. 109, second edition 3/859, third edition 4/47) 
This narration is not proven by Abbas ibn Abd al-Azeem, because its narrator is weak in the eyes of 
the Dulabi community of muhaddithin, and some modern students have tried in vain to prove it. 
The following are the inquiries of the narrators about Ibn Hammad Al-Dulabi (Hanafi) of the Book 
of Al-Kina: 
(1): Imam Ibn Udai said: lbn Hammad is accused of what he says about Naeem (Ibn Hammad), 
because he was very mature among the people of opinion. 
(History of Damascus Laban Asakar 54/25 authentic document, research articles vol. 1 p. 453) 
(2) Ibn Yunus al-Masri said: 
“ Barrs 08 4820 Cotodl dy cael pur dude! daigo Lal go O89” 
(History of Damascus 51/31 and authentic chain) 
:(3)Hafiz Dnahabi has mentioned it in Diwan-e-Da'fa and Wal-Motrokin. (J2 pp. 277-3566) 
See also al-Mughni fih al-Za'anaa '(2/259 to 5256). 
Imam Dar qatani's statement in this regard is unclear. In the questions, 
"nS opal cys cry be cd Iga" 
is hidden, while Hafiz Dhahabi has written the words 
SS opal ope Cd Le 43 190i" 
These two references are contradictory and omitted, and the debate is weak in the eyes of the 
majority. 
The following narrators have narrated the narrations of Abbas bin Abdul Azeem from Abdul Razzaq 
as authentic and beautiful. 


(1): lbn Khazeema (Sahih Ibn Khazeema: 1964, as narrated) 

(2): lon Habban (Al-Ihsaan: 509, 4032/4043) 

(3): Tirmidhi (Sunan Tirmidhi: 3333 and said: This hadith is beautiful and strange) 

(4): Abu Naeem Al-Isbahani (Al-Musnad Al-Mushtaqrj Ali Sahih Muslim 3/387 H 3022 as narrated) 
See also Al-Mustadrik (1/428 H 1561). 

Apart from arguing from the Aqeeli narration, no narrator has said that Abbas ibn Abdul Azim's 
hearing from Abdul Razzaq is after mixing, so according to the above corrections, Abbas ibn Abdul 
Azim's hearing from Abdul Razzaq is before mixing. 


5: Ibrahim ibn Maimun al-Adani al-Sana'‘ani and Al-Zatah Bedi, may Allah have mercy on them 
Trustworthiness (Taqreeb Al-Tehzeeb: 262) 

Trustworthiness of Ibn Mu'in and others. 

6: Abu Muhammad Abdullah bin Taus bin Kaysan Al-Yamani (may Allah have mercy on him) 
Trustworthiness of Fazil Abid. (Taqreeb Al-Tehzeeb: 3397) 

7: Taus ibn Kaysan, may Allah have mercy on him 

Trustworthy jurist Fazil. (Taqreeb Al-Tehzeeb: 3009) 

8: Syedna Abdullah bin Abbas, the famous Companion 
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It has been proved that this chain of transmission is correct and Hakim Neshapuri has 
mentioned it in these hadiths which prove that consensus is an argument. (See Al- 
Mustadrik 1/113 H 386) 


3" Proof 


It is narrated on the authority of ‘Abdullah ibn' Umar that the Messenger of Allah, may Allah bless 
him and grant him peace, said: 


((-Acloz! Ae ala GB dclorth pKuled li UsLatl Yeo gol aoind yJ)) 


My Ummah will never gather on error, so you must hold majority (Ijmaa), as Allah is on the back of 
majority. (The Great Dictionary of Tabarani 12/447 H 13623) 


The chain of transmission of this hadith is as follows: 


The hadith of Abdullah ibn Ahmad: The hadith of Muhammad ibn Abi Bakr al-Muqaddami: Sana 
Mu'tamar ibn Sulayman on the authority of Marzuq Mawli aal-Talhah on the authority of Amr ibn 
Dinar on the authority of Ibn Umar ... (Al-Mujam al-Kabir: 13623). The authenticity of this hadith is 
good for self and true for others, and the narrators are briefly mentioned below. 


1: Abdullah ibn Ahmad ibn Hanbal (may Allah have mercy on him) (died 290 AH) Trustworthiness 
(Taqreeb Al-Tehzeeb: 3205} 


2: Muhammad ibn Abi Bakr ibn Ali ibn Ata ibn Mugqaddam al-Muqaddami al-Basri (may Allah have 
mercy on him) (died 234 AH) 
Trustworthiness (Taqreeb Al-Tehzeeb: 5761) 


3: Mu'tamar bin Sulaiman bin Tarkhan Nathi Al-Taymi Al-Basri (may Allah have mercy on him) (died 
187 AH) 
Trustworthiness (Taqreeb Al-Tehzeeb: 6785) 


4: Abu Bakr Marzooq Mawla Aal-Talha Al-Basri Al-Bahli (may Allah have mercy on him) 
True (Taqreeb Al-Tehzeeb: 6555) 


Trusworthiness of Abu Zaraa Al-Raazi (Kitaab-ul-Jarah wal Taadeel 8/264) 
The trustworthiness of the majority is good hadith. 


5: Abu Amr ibn Dinar al-Makki al-Athar (may Allah have mercy on him) (died 126 AH) 
Trustworthiness (Taqreeb Al-Tehzeeb: 5024) 


6: Syedna Abdullah bin Umar, may Allah be pleased with him 
This hadeeth is Correct because of its previous witness (Sentence no. 2) and is good for others. 


Praise be to Allaah. Shaykh al-Albaani himself has called this hadeeth 
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"hoe CHS Mey Zero Stu! 1d 9" 


(See Al-Sunnah Ibn Abi Asim Tahaqiq Al-Albani 1/40 H 80) 
4" Proof 


It is narrated on the authority of Imam Sharih bin Al-Harith Al-Qazi (may Allah have mercy on him) 
that Umar bin Al-Khattab (may Allah be pleased with him) wrote (Order) to him: 


(1) When something (evidence) comes to you from the Book of Allah, judge according to it and 
do not pay attention to people. 


(2) Then, if it is not found in the Book of Allah, then judge according to the Sunnah (Hadith) of 
the Messenger of Allah. 


(3) If it is not found in the Book of Allah and the Sunnah of the Messenger of Allah, then see 
what is the consensus of the people, then take it. 


(4) If you do not find the Book of Allah and the Sunnah of the Messenger of Allah (peace and 
blessings of Allah be upon him) and no one has spoken about it before you, then choose 
between the two: 


Either do ijtihad and decide or step back and delay the decision and | think the delay is better for 
you. 
(Author Ibn Abi Shaybah 7/240 H 22980 and authenticity is good, Al-Mukhtara 1/238 H 134) 


The evidence for this tradition is as follows. 

"We narrate the story of Ali ibn Mashar from Shaybani on the authority of Shaabi on the authority 
OF ssi 

The research of the narrators is as follows: 

1: Ali ibn Mashar al-Kufi (may Allah have mercy on him) (died 189 AH) 

"He was a jurist, a trustworthy narrator." (Al-Kashif lil-Dhahabi 2/337 t 3962) 


2: Abu Ishaq Sulaiman bin Abi Sulaiman Al-Shaybani Al-Kufi (may Allah have mercy on him) (died 
141 AH) 
Trustworthy (Taqreeb al-Tahdhib: 2568) 


3: Amir ibn Sharaheel al-Shi'i (may Allah have mercy on him) (died 104 AH) 
The trustworthy famous jurist Fazil (Taqreeb al-Tahdhib: 3092) 


4: Shar'a Ibn Al-Harith Al-Qazi (may Allah have mercy on him) (died 78 AH) 
"From ages trustworthy and say: from the companions" (Taqreeb al-Tahdhib: 2774) 


5: Syedina Umar bin Al-Khattab, may Allah be pleased with him, the Righteous Caliph 
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The Prophet (peace and blessings of Allaah be upon him) said: Hold fast to the Sunnah of me and 
the Rightly Guided Caliphs of the Mahdieen. (Abu Dawud: 4607 and authenticity is good and Sahih 
Al-Tirmidhi: 2676, Azwa Al-Masabih Urdu 1 p. 221) 


5 Proof 


Sayyidna Abu Mas'ud Aqaba bin Umar and Al-Ansari (may Allah be pleased with him) while 
advising a follower said: 


pee UGS Ae &B aree dal aor 9S ol Legis all O18 dela! pai! 9 dil ogi Uosi" 
| order you to hold fear of Allah and consensus of the majority because Allah Almighty will never 
gather the Ummah of Muhammad (PBUH) on error. 


(The Book of Knowledge and History by Imam Yaqoub bin Sufyan Al-Farisi, vol. 3, p. 244-245 Its 
chain of transmission is good, clarified, or the chief of the collection and separation by narrator 
1/450, al-Fagih and al-muttafiqah 1/167) 
The evidence for this tradition is as follows. 
Meee GAIN Dgmeme "Ol YS 9 pS Op? pwd GS Glrddl Glee! gi US: SUS drgles gil Vine 2 yguaio Cy dua lid> 
The following is a brief summary of the narrators of this paused narration: 
1: Saeed bin Mansour bin Shaab al-Khurasani al-Makki, Rahm Allah (died 228 A.H.) 
"dy dB gh9 BAS AUS 3 los amy Y O89 dire dai” 
(Taqreeb al-Tahdheeb 2399) 
2: Abu Mu’awia Muhammad ibn Khazim Al-Zarir Al-Kufi (died 195 A.H.) 
TO Sl ONE GS G9) 13] Cytol Quury acd YE G9) Loyd Elawh Tne IS! Cytodll arrre 99 roger! dig 
- Glaus 
The majority declared him trustworthy and he is a saheeh hadeeth in the narration from Aamash, 
provided he narrates the hearing, and he is a good narrator from others, provided he narrates the 
hearing. 
Ibn Saad said: 
"ame O8 9 uly cLydoul BS 4a} O6 9M 
(Al-Tabaqat al-Kubra 6/392) 
Benefit: One of the narrations of this concept has been narrated by Imam Tabarani from the chain 
of transmission of "Muhammad ibn Abdus ibn Kamil: Sana Ali ibn al-Ja'd: Sana Shaba'at an- 
Sulaiman al-Shaybani". (Al-Mujam al-Kabir 17/240 H 666 and authentic chain) 
3: Abu Ishaq al-Shaybani, may Allah have mercy on him trustworthy. (See the same article, 
sentence number 4/2) 
4: Yasir bin Amr May Allah be pleased with him (died 85 AH) 


445) Ay 
(Taqreeb Al-Tahdhib: 7808) 
That is, they were companions May Allah be pleased with them 
5: Syedna Abu Mas'ud Aqaba bin Umar and Al-Ansari, may Allah be pleased with him, famous 
companions. 
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This narration has been mentioned by Khatib Baghdadi in “Al-Kalam fi Asal al-Thalis min Usul al- 
Fiqh wa-huwa ljmaa al-Mujtahidin.” 
See Al-Faqih wa Al-Mutafiqah (1/154, p. 167). 


There is another chain of transmission of this narration in Mustadrak al-Hakim (4 / 506-507 H 
8545), which has been accepted by both Hakim and Dhahi on the condition of Muslim. 


6" Proof 


Abdullah bin Masood (may Allah be pleased with him) said: 
"gw AW! Kis 949 Caw Moly bog Cpr Ail ic 948 Cun gala! sly Lod" 


So what the Muslims think is good is good in the sight of Allah, and what they think is bad is bad in 
the sight of Allah. 


(Musnad Ahmad 1/379 H 3600 authenticity good, and Sahih Al-Hakim and Wafiga Al-Zahabi 3 / 78- 
79 H 4465) 


The chain of transmission of this narration is as follows. 


Mogae Oy Ul ne OS > O29) OE mole We 1S gf um" 
The following is a brief summary of the narrators of this hadith: 
1: Qari Abu Bakr bin Ayyash (may Allah have mercy on him) 
True Hassan Al-Hadith and the trusted by the majority. (See Noor-ul-Ainin p. 168-170) 


2: Qari Asim bin Abi Al-Najud (may Allah have mercy on him) 
True Hassan Hadith and the trusted by the majority 


3: Zar bin Habish (may Allah have mercy on him) 


"a ow Jule das” 
(Taqreeb Al-Tahdhib: 2008) 


4: Syedna Abdullah bin Masood, may Allah be pleased with him, is a famous companion 
There are other evidences of this tradition and two of them have been mentioned by Khatib 
Baghdadi in the chapter on consensus. (Al-Faqih and Al-Mutafiqah 1 / 166-168) 


Hafiz Haithami has also mentioned it in "Bab Fi Al-Ijmaa" (Majma 'Al-Zawaid 1/177-178). 

It is narrated that Abdullah bin Masood (may Allah be pleased with him) said: One should decide 
according to the Book of Allah and if it is not found in the Book of Allah, then one should decide 
according to the Sunnah of the Prophet (peace and blessings of Allah be upon him). If not, then the 
decision should be made according to the decision of the righteous, and if it is not found in all 
three, then Ijtihad should be done. 

(Sunan Nisa'i 8/230 AH 5399, Darmi: 172, Bayhaqi 10/115) 
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In this narration, Abu Mu'awiyah is not unique and A'mash is Mudallis So evidence is week but 
in Sunan-e-Darmi (171) and Al-Muajim Al-Kabeer IItibrani (9/210 H 8921 and Evidence is good) 
etc there are evidences of this, Imam Nisa'i said about this narration: "This hadith is very strong" 
and by writing the chapter "Al-Hukm Baatfaq Ahl-ul-Ilm" on it, he proved that consensus is an 
argument. 


7“ Proof 


It is narrated in a hadith that the Prophet (peace and blessings of Allaah be upon him) said: 
The heart of a Muslim never betrays three qualities. 
(1) The deeds for pure Allah 
(2) Goodwill for the rulers 
(3) And hold fast to the congregation, for their invitation (du'a) surrounds those who are far away 
(Musnad Ahmad 5/183 H 21590 on the authority of Zayd ibn Thabit (may Allah be pleased with 
him) and the authentic document, Azwa al-Masabih Urdu vol. 1 p. 293 H 228-229) 
Imam Abu Abdullah Muhammad ibn Idris al-Shafi'i (may Allah have mercy on him) said in his 
commentary on the hadeeth of this meaning: 

Map - Ul el Of - Cpolunall Flor! Of gy ire Los cpolumall elem agi all Jguy pola” 
And the command of the Messenger of Allah (pbuh) to hold the congregation of Muslims 
obligatory is one of the arguments that, insha'Allah, the consensus of the Muslims is obligatory. 
(Kitab al-Risalah, p. 403, phrase: 1105) 


8“ Proof 


Umar ibn al-Khattab (may Allah be pleased with him) while delivering the sermon said: | heard the 
Messenger of Allah (may peace be upon him) delivering the sermon. He said: 

("desl GAS! (0 9 9 Jalal! ae Ollantd! OB dolar! apd dizd! doce pSie Hoi 405") 
Whoever of you chooses the best and most extensive Paradise, let him hold fast to the 
congregation, for with one is the devil, and he (in comparison to him) is far away from the two. 
(Al-Sunan al-Kubra I-Nisa'i 5/388 H 9222 and its evidence is correct) 
Imam Shafi'i (may Allah have mercy on him) has argued by quoting the narration of this concept 
under the authority of consensus. (See Kitab al-Risala, p. 474, phrase: 1315) 


9" Proof 


And Allaah says: 

(wld! fe sTrgcd Iqh gt) Ug dol pSUlae LWIS) 
and in this way, we made you a nation of the middle so you can be witnessed on people. (Surat al- 
Baqara: 143) 

In interpreting this verse, Abu Hayyan Muhammad ibn Yusuf al-Andalusi (died 745 AH) said: 

"dom Sela! gS) oline ids" 
and it is said "the meaning of this your consensus would be an argument. (Al-Bahr Al-Muheet vol 1 
p. 595) 
Ibn Malik - Publications Page | 9 


Imam Bukhari has written after the above verse: 
Modal! Jal odg delet! aap HB ul pel log" 
(Sahi Bukhari 2/1092 before H 7349, Fath-ul-Bari 13/316) 
Ahl al-IIm means the scholars of Ahl al-Sunnah wal-Jama'ah. (Fath al-Bari 13/316) 
Kirmani said: 
AI 9 . ela! Lai org idl gf olyall edgy Oglgirall de aor le dastio AK! ap dif delet pgjph pol geile” 
Mae A> Flee Wl Og Sg! Jal ly iol ly eas al 


The requirement of the ruling that the congregation is obligatory is as follows: It is obligatory on 
(every) obligee to follow the consensus of the mujtahids, and this is what the scholars say. From 
the verse mentioned by Imam Bukhari in the translation of the chapter, Ehl-ul-Usool has argued for 
the argument of consensus. (Fatah al-Bari 13 / 317-316) 


10“ Proof 


It is narrated on the authority of Al-Harith Al-Ash'ari (may Allah be pleased with him) that the 
Prophet (peace and blessings of Allah be upon him) said: 
((-erze OTS] Ate G0 pad Aik) ald ABD pt 4d dolore! GW ye ld) 


He threw the shackles of Islam off his neck, except that he should return. 
(Sunan al-Tirmidhi: 2863 and said: 


"Quyt CPO Cpu Cud> Icy" 


and the authentic chain of transmission, Ashri'‘a ll-ajri 1/287 H 7 and authentic chain, second 
volume p. 8, Azwa-ul-Masabeeh Urdu vol. 1 p.248) 


This hadith proves that consensus is a shar'i argument. 


11‘ Proof 

It is stated in a hadith that it is permissible to kill three men. 
1) Killer 
2) Married adulterer 
3) and "d4cbaU Gylaoll doy sIylla” 
Sahih Muslim: 1676, Targim Dar Al-Salam: 4375 and Lafz Lah, Sahih Al-Bukhari: 6878) 
In the interpretation of this hadith, Hafiz Ibn Hajar Al-Asqalani has written: 

Ndsloodl Glas 3 JSls clo>I Wee 9" 
And the opposite of ijma ‘is included in the meaning of mafariq al-jama'ah (in the meaning). (Fatah 
al-Bari vol. 12 p. 204) 


—a —~ O_O 


12“ Proof 
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It has been narrated in a hadith that the Prophet (peace and blessings of Allaah be upon him) said: 
A sect of my ummah will always prevail over the truth. (Sahih Muslim H 1920, Tarqim Dar-ul- 
Salam: 4950) In his commentary, Allama Nawawi has written: 

“Sagdodll (ys dy Jutiay lo eal gb dam Flor Il 09 Yws 4439" 


And there is evidence that there is consensus in it, and (according to Nawi) this is the most correct 
evidence to prove consensus among the hadiths. (Sharh Sahih Muslim, Text Version Volume 2 Page 
143) 


13“ Proof 


Saeed bin Jamhan (Sadug Hasan Al-Hadith Tabi'i) (may Allah have mercy on him) said to Abdullah 
bin Abi Ufa (may Allah be pleased with him): The Sultan (ruler) oppresses the people and he does 
what he does? Abdullah ibn Abi Ufa'i (may Allah be pleased with him) shook his hand vigorously 
and said: 

Lop andl ins 3 did Ulis rou Gleb! Od) eed! aiguh Ube eae! stgudl Ube lOlgar gn! lb Elow 9 

Nidie EL cud LIS do43 I! 9 LU Ld 1d ela 

Woe unto thee, O Ibn Jamhan! Hold fast to the great taste, if the Sultan (Muslim ruler) listens to 
you, go to his house and tell him what you know, then if he agrees (it is better) and otherwise 
leave him, because you Don't know more than that. (Musnad Ahmad Z 4 p. 383- 384 H 19415, its 
evidence is correct in itself) 
In this hadith, savada-e-azam means the consensus of Muslims. 


14 Proof 


The famous trustworthy and Tabi'i Imam Umar bin Abdul Aziz Al-Umawi (may Allah have mercy on 
him) wrote (Order) all around (during his caliphate): 

Mem 5lghd ule aoicl by 98 US pais" 
Every group decide according to the consensus of their scholars. (Sunan Darmi Tahqiq Hussain 
Saleem Asad vol. 1 p. 489 H 652 authentic evidence, second edition: 634, Hamid al-Taweel Sarh Bi- 
Samai'a Ind-Al-Darmi) 
It was proved that Umar bin Abdul Aziz (may Allah have mercy on him) considered the gathering as 
an argument. 


15“ Proof 


The Imam of Madinah, Abu Abdullah Malik ibn Anas ibn Malik ibn Abi Amir ibn Umar al-Ashabi al- 
Faqih al-Muhaddith (died 179 AH) argued by consensus in several places in his famous book 
Muwatta Imam Malik. 
For example, Imam Malik said: 
Aral HWS $18 eles S13) if 6 Ja3 gf atad syle wigreoll IS aust 1S) elon GIG vic dle aotreal! pod!" 
"soe pluuall ASL el O} 9 4 Gob Y I> 
We have a consensus that when a Muslim sends a hunting dog of a Magus (after reciting Bismillah 
for hunting) to a prey, then he hunts or kills (the prey), Although the Muslims could not slaughter 
him. (Al-Mawta, narrated by Yahya 2/494 under H 1091) 
And he said: 
"Ad wares draws JF 3 BEC 0S Y Ail 4d BSI GUI Bais oI" 
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We do not disagree that there is no retreat in every mosque where Jumu’ah is held, There is no 
unlikeness of I'tikaaf in it. (Al-Mawtah narrated by Yahya 1/313 under H 702) 

Eloquent warning: It has been narrated that there is no I'tikaaf except for three mosques, but this 
narration is weak according to the principles of hadith. (See my book Tawdeeh al-Hakam vol. 2 p. 
147) 

There are many other references in Al-Amr Al-Mujtamah etc. in Muwatta Imam Malik, so it was 
proved that Imam Malik (may Allah have mercy on him) considered consensus as an argument. 


16“ Proof 


Imam Abu Abdullah Muhammad ibn Idris al-Shafi'i (may Allah have mercy on him) said: The 
original (evidence) is the Qur'an or Sunnah (hadeeth), and if it is not (in them), then there is qiyas 
(ijtihad) on both of them. If the hadeeth is connected (with the chain of transmission) and the 
chain of transmission is correct, then it is Sunnah and the consensus is greater than the news 
alone. 

(Adab al-Shafi'i wa Manaqiba Ibn Abi Hatim 177-178, and evidance is correct, Hadith: 79 p. 57) 
Imam Shafi'i said: 
OF AWW g cian Vg US 4d utd Lond Flor! AGU ob cid Cid 13) Aly USI ToS! sad lin’ elallg 
Mae Ogee Wie I oles Vo 8B Ql Glee! Wax Joi 
There are several classes of knowledge: the first is the Qur'an and Sunnah, provided that the 
Sunnah is proven, and the second is the consensus, in which the Qur'an and Sunnah do not claim 
to have consensus on matters of difference, despite having knowledge of the issues. 


And thirdly, the sayings of some of the Companions of the Prophet (peace and blessings of Allah be 
upon him) which we do not find contrary to 
(Kittab-ul-alam, vol. 7, p. 265, Chapter Fi qat'a Al-Abd) 


It was proved that Imam Shafi'i (may Allah have mercy on him) used to consider consensus as an 
argument after Katam and Sunnah. 


See also Kitab al-Risalah (112, 1105, 1309, 1320, 1812-1821) etc. 


17“ Proof 


Imam Ahmad ibn Hanbal (may Allah have mercy on him) was asked about Surah Al-Anfal and Surah 
Al-Tawbah: Should there be a separation with 5)|;a)lailpi0 between the two? He said: 


" pai Nig 443 ols 9) - pdLudl dle Loree loyal ule Igaarl le Ul Ol 3 gue" 


The consensus of the Companions of Muhammad (peace be upon him) regarding the Qur'an 
should be stopped, it should not be increased or decreased. (Issues of Ahmad, narrated by Saleh 
bin Ahmad, R 274: 216) 


It was proved that Imam Ahmad (may Allah have mercy on him) considered consensus as an 
argument, but he also claimed consensus on a controversial issue (recitation after Imam). 
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(See the issues of Ahmad, narrated by Abi Dawood 31 verse: "All the people in this (verse) in the 
prayer”) 


Benefit: Imam Ibrahim ibn Abi Talib al-Nisa Buri (may Allah have mercy on him) said: | asked 
Ahmad (ibn Hanbal) about the recitation of the Imam in his cell. So he said: Recite Surah Al- 
Fatihah. 


(History of Nisa Bor for the ruler with less reference to the journey of the announcement of the 
nobles for the religion 13; 550-551 authentic evidence) 


It turned out that the issue of Abi Daudwala (4uJl)Lie) was abrogatedatll Larly . 
If someone says that Imam Ahmad said: 
a AS! duty alg QA ull Jad 36 949 Flom I LE! Gye" 


Whoever seeks consensus is a liar. People may have disagreed and may not have known it. (Al- 
Muhala, La Bin Jazm, vol.10, p. 422, Mesilah: 2025, Al-Ain) 


So, in explaining this, it is said that this opinion is about a person who, despite having knowledge in 
a dispute, agrees on something in dispute. 


Mawla Muhammad Ataullah Hanif Bhujiani (may Allah have mercy on him) said: Jamaat-e-Ahl-e- 
Hadeeth considers the reasons for the correct consensus and its argument. This statement of 
Imam Ahmad [ie, whoever claims consensus on a matter is a liar] It was about false claims of 
consensus. 

Which the heretical sects of the time opposed the authentic texts and resorted to them. This is not 
an opportunity for detail. This is explained in some places in the writings of Hafiz Ibn al-Qayyim 
and his Shaykh Imam Ibn Taymiyyah. 

(Footnote Fatawa of the Scholars of Hadith vol. 12 p. 79 by Yaseer, Hadith: 61 p. 40) 

Benefit: 

You have read the meaning of Hadiths 'of "ole! 9 (roluol! dele ai" and ,"deli" Now the 
meaming of "@gele] 9" is as follows: 


Imam Ahl as-Sunnah Ahmad ibn Hanbal (may Allaah have mercy on him) said about the hadeeth of 
Maitatah jahiliah: 


Do you know who the Imam is (in this hadith) ? 
On which all Muslims agree, every man should say that he is the Imam (Caliph), so this is the 
meaning of this hadith. 


(Questions Ibn Hani: 2011, Knowledgeable Articles Vol. 1 p. 403, only by Yaseer) 
It was proved that Imam Ahmad ibn Hanbal (may Allah have mercy on him) also considered the 
consensus of Muslims as an argument. 


18" Proof 


The famous trustworthy Zahid Abu Nasr Bashar bin Al-Harith bin Abdul Rahman bin Ata bin Hilal 
Al-Maruzi Al-Baghdadi (may Allah have mercy on him) (died 227 AH) said: 
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"A> Lola 3 dbs! Of elall Jal earl us" 


The consensus of the scholars is that on the Day of Resurrection (wealth) will be better. (Kitab al- 
Zuhd al-Kabeer Il-Bayhaqi p. 143 AH 286, authentic document) 


It was proved that Imam Bashar Al-Hafi (may Allah have mercy on him) considered consensus as an 
argument. 


19" Proof 


Imam Abu Abdullah Muhammad bin Ismail Al-Bukhari (may Allah have mercy on him) also 
believed in consensus. 


20“ Proof 
Imam Muslim ibn al-Hajjaj al-Nisaburi (d. 261 AH) said: 
"According to the above rule (O dear student!) We will collect the hadiths of the Prophet (PBUH) 
according to your wish. As for those who are disliked by all the scholars of Hadith or most of them 
like Abdullah bin Masur ... So we will not collect the traditions of such people in our book. (Sahih 
Muslim p. 5-5, Hadith Hazro: 89 p. 48) 
Two things are clear from this passage: 
1- Imam Muslim considered consensus as an argument. 
2: Imam Muslim used to prefer the majority of narrators in the difference of opinion. 
Imam Muslim said in another place: 

Mayle lanai le Liga Cursing Loi] Liga diasd 9 eure GUS (st IS)" 
| have not listed here everything that is correct in my opinion, but | have listed here what is the 
consensus of them (the narrators). (Sahih Muslim: 404, Tarqim Dar Al-Salam: 905 Chapter of 
Tashhad in Prayer) 

It was proved that Imam Muslim considered consensus as an argument. 


21th Proof 

Imam Abu Isa Muhammad ibn Isa al-Tirmidhi (d. 279 AH) said: 

S35 OF] lags any! Bghall ¢ 5 clu! Of le prude yo 9 CHEW 9 BB ql Gluci co plall Jai aor 139" 

Uo Haig Svs (Q319 BUS 5 glad 

There is a consensus among the Companions, followers and successors of the Prophet (peace and 
blessings of Allaah be upon him) that a woman who gives birth to a child should not pray for forty 
days unless she is cleansed before it, then she should take a bath and pray (Sunan al-Tirmidhi: 139) 
There are many more such references to Imam Tirmidhi. 


22" Proof 
The famous trustworthy Imam Muhammad ibn Sirin al-Ansari al-Basri (died 110 AH) said: 
"Bolrall Biliary eK: OT ol Ui g Aitins! ASG 13) 457 Le Ignoci" 
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He agreed that when he spoke (intentionally in the prayer) he would recite it anew (again) and | 
would like him to recite it (again) if he spoke. (Author Ibn Abi Shaybah vol. 2 p. 196 H 5917 and 
authentic document) 


23th Proof 
Imam Abu Hatim Muhammad ibn Idris al-Razi (d. 277 AH) said: 
Ndm> 09S sv de Eytod! Jal Glaily CUS le 19831 13 Coto Jai of ne" 
Except that the Ahlul-Hadeeth (the narrators) have agreed on this and the Ahlul-Hadeeth have 
agreed on something. 
(Kitab al-Marasil Ibn Abi Hatim p. 194, phrase: 703) 
It turned out that Abu Hatim al-Razi also considered consensus as an argument. 


24" Proof 
Imam Abu Hafs Amr bin Ali Al-Falas Al-Seer Fi Rahmatullah (died 249 AH) said about a narrator 
Abdul Qaddos bin Habib Al-Shami: 
Mdido S35 de elall Jal ori" 
There is a consensus among scholars that his hadith is obsolete. 
(Kitab al-Jarrah wa al-Tadil Ibn Abi Hatim 6/56 T 295 authentic evidence) 


25" Proof 


Imam Abu Abdul Rahman Ahmad ibn Shoaib ibn Ali ibn Sanan ibn Bahrain Dinar al-Nisa'i (may 
Allah have mercy on him) (died 303 AH) considered consensus as an argument. 


26" Proof 
Imam Abu Ahmad Abdullah bin Udai Al-Jarjani (may Allah have mercy on him) (died 365 AH) 
testified about a false narrator Abu Dawud Sulaiman bin Amr bin Abdullah bin Wahab AlI-Tahi Al- 
Kufi. 
"Codoall arias dil Le Igroiml" 
There is a consensus among them that he used to fabricate hadiths. (Al-Kamil fi Da'fa ‘al-Rijal, vol. 
3, p. 1100, second edition, vol. 4, p. 228) 


27“ Proof 


Imam Abu Ubayd al-Qasim ibn Salam (may God have mercy on him) (d. 224 AH) said about the 
wiping of head: 
gl GS 3 dole weg OI VI jor V 4518 arwlo das! 4595 Wid 8B i! oe GSS HI LEV ddl di ud a" 
"eloal gl dw 


Then the Sunnah has explained it with the traditions that we have mentioned from the Prophet 
(peace and blessings of Allah be upon him). Then it is not permissible to determine the amount of 
half or a quarter (wiping the head) unless it is known from the Qur'aan, Sunnah or consensus. 
(Kitab al-Tahoor Lobi Obaids 124 under H 334) 

It was proved that Imam Bukhari's teacher Imam Abu Ubaid (may Allah have mercy on him) 
(author of useful books like Gharib Al-Hadith etc.) also considered consensus after book and 
Sunnah as an argument. 


28" Proof 
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Muhammad ibn Sa'd ibn Mani ‘al-Hashimi al-Basri al-Baghdadi (may Allah have mercy on him) 
(died AH 230) of the classes of Ibn Sa'd said: 

"Mall Mae oy doje ABS 9 dileg GG dis 993 Ghee Gy WE OI de Ignarig" 
And their consensus is that Khalid ibn Madan died in 103 AH in the time of Yazid ibn Abdul Malik's 
caliphate. (Al-Tabqat al-Kubra vol. 7 p. 455) 


29" Proof 
Hafiz Abu Hatim bin Habban Al-Basti (d. 354 AH) narrated 110 types about the rules of Mustafa, in 
which he said under the type No. 79: 

"oyolld We dcS> clara! Ai le Flor Uo 5 9 last utd 3 SU al doglas dled ds yal Sil odds pot!” 
Ruling on something because of a known cause which is not mentioned in the text of the hadith 
and the consensus indicates that there is no ruling on the apparent. 

(Sahih Ibn Habban, Al-lhsan vol. 1 p. 115) 
Hafiz Ibn Habban explained an excellent principle: 
Bye pedl foriuud 13 Flom oy Sg AiG dis (yo ladtol lamas dg dundiy Jaime op Bld ol idl 6 BB ool" 
CL2Wb Gary Bb 9 Ob poy Yate GF 9 dages de 
The narration of the Prophet (peace and blessings of Allah be upon him) about something which has a 
general (permanent) appearance in itself and has two characteristics: one is from the established Sunnah 
(Saheeh hadeeth) and the other is from consensus. Tradition is sometimes used in its general sense 
And sometimes the other tradition allocates it and sometimes it is assigned by consensus. (Al-Ihsan version 
of researcher vol. 1 p. 134, type: 36) 
Hafiz Ibn Habban explained the great principle that peace between Muslims is permissible, provided: 
Melee gf Aiud! gf GUS Bee: alle” 
Unless it is against the Book or the Sunnah (Hadith) or the consensus. (Al-Ihsan 11/488 H 5091, old 
transcript: 5069) 
Two things are clear from these statements: 
1- According to Ibn Habban, consensus is an argument. 
2: According to Ibn Habban (in terms of argument), Sunnah and Hadith are two names for the same thing 
and there is no difference between them. Therefore, it is invalid for Mirza Ghulam Qadiani (Kadhab) and 
his followers to differentiate between Hadith and Sunnah in terms of being an argument. 
For more quotations from Hafiz Ibn Habban on consensus, see Al-Ihsan (5/471, 2nd edition 5/140, 3rd 
edition 7/442 - 443), etc. 


30“ Proof 

Imam Abu Ishaq ibn Ibrahim ibn Mukhlid al-Hanzali al-Maruzi alias Ishaq ibn Rahawiyah (may Allah 
have mercy on him) (died 238 AH) said: 

"GWA Bab Ais Cpe PAB LS Bb 943 GMa dutin (os JT OI ala! Yai earl 439" 
And there is a consensus among the scholars that anything that resembles divorce is divorce, as 
has been stated before about the intention of divorce. 
(Issues of Anmad and Ishaq narrated by Ishaq bin Mansoor Al-Kusaj vol. 1 p. 498 phrase: 1320) 
Imam Ishaq ibn Rahawiyah has narrated the consensus on many issues of Takfir. 
(See Tazeem Qadr-ul-Salah lil-morozi 2/930: 991) 


31th Proof 
Imam Abu Awanah Yaqub bin Ishaq bin Ibrahim Al-Asfraini Al-Nisaburi (died 316 AH) said: 
"A dues oy duas Sls ow ol ei! Jai worl 459" 
There is a consensus among the scholars that if one does not have a share, then the treasury is his 
share. 
(Musnad Abi Awanah version No. 3 p. 159 before H 4556) 
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In inheritance knowledge, it is called 'Asbah' which does not have a fixed share in the inheritance 
and it receives a share of the inheritance. (See Al-Wahidi, p. 1087) 


32th Proof 
Hafiz Abu Bakr Ahmad bin Amr bin Abdul Khaliq Al-Bazar (may Allah have mercy on him) (d. 292 
AH) said about Abdul Rahman bin Zaid bin Aslam according to his knowledge: 
Mae Wlgy QU bi Brae Yo JUL elal Lai earl 13) op Gary! 109" 
And there is a consensus among the scholars of hadith that the narrations narrated by ‘Abd al- 
Rahman ibn Zayd are weak. (Bahr al-Kharaj 15 p. 277 h 8763) 


33th Proof 


Imam Abu Abdullah Muhammad ibn Nasr al-Marwazi al-Faqih (d. 294 AH) quoted the consensus 
that if a drunkard asks a question after drinking alcohol whether he should offer prayers or not, he 
will be ordered to offer prayers. And he will not be ordered to repeat the prayers for forty days. 
(See Tazeem Qadr Al-Salah, vol. 2, pp. 587-588( 


34 Proof 
Imam Abu Muhammad Abdullah ibn Muslim ibn Qutaybah al-Dinuri al-Katib al-Sadugq (d. 276 AH) 
said: 
geal oe Cage 48 Goad 4B Lydodl OD dala sIb digad yo AS Elae Vb Gare Cubs Gooll OF Ugiid ond" 

UGS red! OLD cy aul FlorVig 2. ABU AE yo ABU! odd 9 Aula SM gllg duds dle JSs5 JE 
And we say that in our opinion, the truth is proved by consensus, more than the narration, 
because the hadeeth may be an object of forgetfulness and negligence, there may be doubts, 
interpretations and abrogation, and it can also be said that the trustworthy made it unreliable Was 
taken from And the gathering is safe from all these things. (Interpretation of different hadiths in 
response to the claims of Ahl al-Hadith p. 176) 
Ibn Qutaybah also said that just as there is a consensus on the haraamity of human flesh without a 
book, so there is a consensus on the prohibition of monkeys without a book and effect. 
(Interpretation of various hadiths p. 173) 


35 Proof 
Imam Abu Bakr ibn Ibrahim ibn al-Mundhir al-Nisaburi (died 318 AH) has repeatedly argued for 
consensus in his books, such as Al-Wasat, etc., but has written a permanent book on consensus. 
Ibn al-Mundhir said: 
" yall KE ural gull SE OF de Ignacri 9" 

And there is a consensus that the ruling on buffaloes is the same as the ruling on cows. (Al-ljmaa ', 
p. 12, verse: 91) and said: 

"Ad Coed BSI OF god! dle Sle 13) Slo! of Le Igromi 9" 
And there is a consensus that if a year passes on wealth, then zakat becomes obligatory on it. (Al- 
Ijma', p. 13, p. 
It is useful to read the whole book for details and it is invalid to reject the whole issue, ie 
consensus, on the basis of differences in some issues. 


36" Proof 


Regarding a narration, Abu Na'im Ahmad ibn Abdullah ibn Ahmad ibn Ishaq ibn Mehran al- 
Isbahani (may Allah have mercy on him) (d. 430 AH) wrote: 


"ayS gh Of AUS g alu day sl 9 dire M6 Igrari loo 909" 
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And there is consensus on its authenticity and it has been narrated by Muslim in his book from Abu 
Kareeb. (Knowledge of the Companions Lobby Naeem vol. 1 p. 193 h. 691) 


37“ Proof 
Hafiz Abu Umar Yusuf bin Abdullah bin Abdul Bar Al-Nimri Al-Qurtubi Al-Andalusi (died 463 AH) 
has repeatedly argued for consensus in his books, for example There are three conditions: 
1- All narrators should be just. 


2: Prove that all the narrators have met each other. 
3: All narrators are free from tadlis. Ibn Abd al-Barr called the statement against consensus 
meaningless and said about Imam Abu Qalaba Abdullah bin Zayd al-Jari al-Shami (may Allaah have 
mercy on him) 

"elolal] LES yo dui ic Igroci" 
There is a consensus that he is one of the trustworthy scholars. (Al-Astaghna fi Ma'rafatah al- 
Mashhoorin min Hamlata al-Alam Balkani vol. 1 p. 896 -895 phrase: 1063) 
See also Comprehensive Statement of Knowledge and Wisdom (2/59 under H. 730 Chapter 
Knowledge of the Principles of Knowledge and Reality) 


38" Proof 

The famous trustworthy narrator Abu Bakr Ahmad ibn al-Husayn ibn Ali al-Bayhaqi (d. 458 AH) 
argued by consensus in many places, such as: 

Madlel dil 9 Aold (gud dor yord de DIU LSS! aud Ue gg) inkl de clo graces LWariusl 9" 
And we have taken the argument by consensus that it is permissible for women to wear gold, that 
the traditions which are not specifically forbidden for them are abrogated. God knows best 
(Al-Sunan al-Kubra |-Bayhaqi 4/147, see also Al-Adab I-Bayhaqi p. 371 AH 803) 
Warning: Shaykh al-Albaani's position on this (because it contradicts the consensus) is invalid and 
rejected, and that is enough for the wise. 
For some other sayings of Imam Bayhaqi regarding consensus, see Al-Sunan Al-Kabra (8/240 
Chapter Ma Jaa' Feemin Atee Jariata Imra'at) and Al-Sunan Al-Kubra (7/240 Mubashir Bin Ubaid) 


39 Proof 
Shaykh Abu Sulayman Hamad bin Muhammad Al-Khattabi Al-Basti (may Allah have mercy on him) 
(died 388 AH) said: 
"4. slolall yo dei gd 3 dy dgdle ne FlaaVh tg flo AS Byard oy ayole Lut> 3 9" 
And in the narration of Asim ibn Zamra there is a word which is unanimously obsolete, none of the 
scholars took it. 
(Mualim Al-Sunan vol. 2, p. 22, and from the chapter on Zakat Al-Saem, Book of Zakat) 


40“ Proof 
Khatib al-Baghdadi (Abu Bakr ibn Ali ibn Thabit al-Hafiz) (may Allah have mercy on him) (died 463 
AH) wrote a chapter in his book Al-Faqih wa Al-Mutafiqah on the argument of consensus: 

"opdgiznall Flax! 929 ABA)! Squol ge EUW! Quod!! 3 pul" 

(154/1) And then copied many arguments on it. 
Khatib Baghdadi quoted the consensus of the scholars on this that only a hadith whose (every) 
narrator is wise and truthful, who is trustworthy in narrating his narration is acceptable. 
(Al-Kifaya fi Ilm al-Ruwayyah p. 38, second edition 1/157) 
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41th Proof 
Hafiz Abu Ya'la Khalil bin Abdullah bin Ahmad bin Khalil Al-Khalili Al-Qazwini (may Allah have mercy 
on him) (died 446 AH) said about Salam bin Salem Al-Balkhi (a narrator and jurist). 
"died Je lyrorl" 
There is a consensus that it is weak. (Al-Irshad Fi Maarifah Ulama Al-Hadees 3/931 to 855) 
42th Proof 


Allama Imam al-Arabiya Abu Ja'far Ahmad ibn Muhammad ibn Isma’il al-Khawi al-Khas (may Allah 
have mercy on him) (died 338 AH) argued by consensus in many places in his books, such as Maa'ni 
Al-Qur'an and Al-Nasikh Wal Mansookh, and said: If the supplication of Istiftaah "Subhanak Allah- 
hummah" is not recited, then his prayer is permissible. (Vol. 1 p. 686 with reference to Maktab 
Shamila( 
43th Proof 

Abu Ishaq Ibrahim ibn Ishaq al-Harbi (may Allah have mercy on him) (died 285 AH) defined the 
meaning of “hujra mahjoora” as “haraam mahrama” and said: 

"ASelyS 3 lg Als! 9 onundi Uc Igxroci" 
There is consensus on its interpretation and there is disagreement in the recitation. (Gharib Al-Hadith 
1/233 Maktab Shamla) 


44“ Proof 
Hakim Neshapuri (Abu Abdullah Muhammad bin Abdullah Al-Hafiz) (may Allah have mercy on him) (died 
405 AH) also considered consensus as an argument. 
(See for example Al-Mustadrik vol. 1 p. 113 h. 386, 1/115 h. 390 etc). 
Rather, Hakim said: 

Mane Sade dies gboeall 393 OI Ae Ignori a5 9" 

And there is a consensus that it is Sunnah for a Sahabi to call (something) Sunnah. (Mustadrak 1/358 AH 
1323) 


Centuries after the death of Hakim, some opinion leaders have tried to oppose this consensus, which is 
rejected outright. 


45" Proof 


Muhammad ibn Ahmad ibn Abi Bakr al-Qurtubi (died 671 AH) also considered consensus as an 
argument. 


46* Proof 


Ibrahim ibn Musa al-Shatibi (died 790 AH) also called consensus as an argument. 


47“ Proof 


The Hanafi jurist Abu al-Laith Nasr ibn Muhammad al-Samar al-Qandi (d. 375 AH) has called 
consensus as argument. 


48* Proof 
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Allama Yahya bin Sharafuddin Al-Nawawi May Allah have mercy on him (died 676 AH) also 
considered consensus as an argument. 


49 Proof 
Abu Al-Waleed Sulaiman bin Khalaf Al-Baji (died 474 AH) wrote: 
JR ALS ISB [dic] Sy gill Glau 9 rad olgy be amr! Glew! gi Cute cy Eytod! ol dle ori sil” 
"argh J38 


And the consensus of the Ahlul-Hadeeth is that the hadeeths of Abu Ishaq Al-Subai'i narrated by 
Shu'bah and Sufyan al-Thawri (they are correct), then if there is a difference between the two, 
then the narration of Sufyan al-Thawri is valid. 


(Al-Ta'deel wa Al-Tarjeeh 1/307) 


50‘ Proof 


Shaykh Abu Ishag Ibrahim ibn Muhammad ibn Ibrahim ibn Mehran al-Asfara'i al-Shafi'i al-Mujtahid 
(may Allah have mercy on him) (died 418 AH) said in his book: Usul al-Fiqh: 
Ao! (ia LSM! ole OY--- Sloe (gd BIE! rare Vy gigie 9 Worl dona, gglate (rouall 3 BI LSdI" 
"Sob 
The traditions of Sahih (Sahih Bukhari and Sahih Muslim) are absolutely correct in terms of 


principles and texts and (now-a-days) there is no difference between them in any case... Because 
these traditions are accepted by the Ummah. 


(Referring to Al-Kunt Ali on the preface of Ibn Al-Salah to Muhammad bin Abdullah bin Bahadur Al- 
Zarkashi, p. 90) 


The acceptance of talqi means that the whole ummah has accepted these traditions without any 
difference and this is called consensus. 


Benefit: See also Abu Ishaq Al-Asfara Eini’s book: Al-Lima fi Usul Al-Fiqh (40) and "Ahadith Al-Sahihi 
Bain Al-Zun WaL yaqeen" by Sheikh Sanaullah Lazahidi (p. 37). 


51th Proofs 


Shaykh al-Sadugq Abu al-Fad!| Muhammad ibn Tahir al-Maqdisi (may Allaah have mercy on him) 
(died 507 AH) said: 


gh Gygplagl Glare! Gp plane Cena! QI Ged! tls BY grecuall 3 ZF be Usd Me Ogoluall eori" 
Nol sou al 9 lag ti Je Sle 


There is a consensus among Muslims that (all) traditions of Sahih Bukhari and Sahih Muslim are 
acceptable, and that (traditions) which are on the condition of both of them are also acceptable. 


(Safwa tul Tasawuf. page 87-88 Reference to the hadiths of Sahihain bain-ul-Zun wal wal-yaqeen 
lil-sheikh Hafiz Sana-Ullah Al-Zahidi p 20) 
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52th Proof 


Hafiz Abu 'Umar and' Uthman ibn 'Abd al-Rahman ibn' Uthman ibn Musa al-Shahr Zuri al-Shafi'i 
(died 643 AH) declared the hadiths of Sahih Bukhari and Sahih Muslim to be absolutely correct and 
said: 


UCle> VS 9 (yy E glade dam sigie I Ne ginal! FloaS! OT Ig) 9 Las! (yo dogyane yelor! 3 doi! 9" 
" _CSUIS 


And the ummah is infallible in its consensus, and therefore the consensus based on ijtihad is the 
definitive proof, and the general consensus is the same. (Uloom Al-Hadith / Al-Muqaddama La Ibn 
Al-Salah Ma'a Tageed Wala Yazzah p. 42) 


53th Proof 


Hafiz Ismail ibn Umar ibn Katheer al-Qurashi al-Basrawi al-Mushqi alias Ibn Katheer (may Allah 
have mercy on him) (died 774 AH) The famous commentator of the Qur'an quoted Ibn Salah's 
stated sentence as follows and said: 


"us Ide 9" and this saying is so good. (Ikhtisar-ul-Uloom Al-Hadith 1/125, with Taleeq Al-Albani) 
54) Abu al-Faraj 'Abd al-Rahmaan ibn' Ali ibn Muhammad ibn Ja’far ibn al-Jawzi (died 597 AH) said: 

"Jdsu glee II S55 9" 
And abandoning consensus is misguidance. 


(Al-Mushkil Kun Hadith Al-Sahihin Ibn Al-Jawzi Dar Al-Watan 1/42 with reference to Maktab 
Shamila, Sahih Bukhari Dar Al-Hadith Al-Cairo with Kashf Al-Mushkil La Ibn Al-Jawzi 4/413 under H 
6830) 


55‘ Proof 


Hafiz Abu Al-Abbas Ahmad Bin Abdul Haleem Bin Abdul Salam Al-Harafi alias lbn Taymiyyah (died 
728 AH) was also convinced of the validity of consensus, as has been explained at the very 
beginning of this article under the heading "Definition and Meaning of Consensus". 


56" Proof 


Imam Abu Umar Ahmad bin Muhammad bin Abdullah bin Abi Isa Lub bin Yahya Al-Maafari Al- 
Andalusi Al-Tamanki Al-Athri (died 429) said: 


Ol g dole SIS GIT BI gS Sid g2e5 9 (US be cyl pKao 909) 293 are i de Aiud! al oo Ogoluall earl 9” 
Moles BS diye Ne gimme dil Slgoud! G9 ail 
The consensus of Sunni Muslims is that "and wherever you are, he is with you" (Al-Hadid: 4), etc. 


The verses of the Qur'an refer to the knowledge of Allah Almighty and He is above the heavens 
with His essence, as His will is, He is level on His Throne. 
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(Kitab al-Wasool al-Ma'rifatah al-Asool for Taalmanki with reference to Darya Ta’ariz al-Aql wa al- 
Aq| Ibn Taymiyyah vol. 3 p. 319) 


It was proved that Imam Talmanki (may Allah have mercy on him) was a believer in consensus and 
the companionship of the Almighty did not mean any separate attribute but the knowledge and 
power of Allah and this is the truth. 


57 Proof 


Shaykh al-Hanbalih al-Asr Abu al-Barakat ‘Abd al-Salam ibn’ Abdullah ibn al-Khidr al-Harani (may 
Allah have mercy on him) (died 642 AH) said: 


Na dyle jai last! le doi! aaizd Ul jor Vo dabld dam 909 yguriic Flom SII" 
Consensus is possible and that is the definite proof. 


It is not possible for the Ummah to come together on error, and this is certain. (Draft in Usool Figh, 
p. 306) 


58" Proof 


Allama Ibn Hazm Al-Andalusi (died 456 AH), in spite of his "non-imitation" and sharp 
temperament, has called the consensus of the Companions as an argument and has written a book 
called "Maratib Al-Ajma'a Fi Al-Ibadaat wa Al-Muamlat wa Al-Aeteqadat" In this book Ibn Hazm has 
written: 


And the consensus is that other than Allah. Every name attributed to 'Abd from a non-God is 
haraam, such as' Abd al-'Azai,' Abd al-Hubbal, ‘'Abd' Amr, ‘Abd al-Ka'bah and whatever is similar to 
them except' Abd al-Muttalib. (P. 154, Chapter: The hunter and the sacrificial animal Sharh Hadith 
Jibril Urdu p.145) 


It was proved that according to Ibn Hazm, it is haraam to have names like Abdul Nabi and Abdul 
Mustafa and others like them. 


59" Proof 


Al-Mawfaqg al-Din Abu Muhammad Abdullah ibn Ahmad ibn Qudaamah al-Maqdisi al-Mushqi (may 
Allah have mercy on him) (died 620 AH) called the consensus “the third principle” and said: 


"ann doese cu) all JE 9 yggordl Wis dabld dam FloSil" 


And in the eyes of the people, consensus is the definite proof and Nizam (a misguided person) said 
that consensus is not an argument. (Roza-tul-NAzir and Jannat-ul-Manazir vol 1 p. 335) 


It is said that Abu Ishaq Ibrahim ibn al-Nizam al-Basri (between 220-230 AH) was a Mu'tazilite 
heretic, and the opposition of millions of such innovators to the consensus is not the same as a 
grain of mustard seed. 
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The consensus of the Ahl as-Sunnah is on the basis of consensus. Therefore, it is not only the 
religion of the majority but also the religion of the Ahl al-Haqq, and to the best of my knowledge, it 
is the religion of one of the Companions Denial is not proven. 


60“ Proof 


Abu Abdullah Muhammad ibn Umar ibn Muhammad ibn Umm ibn Rushd al-Fihri (may Allah have 
mercy on him) (died 721 AH) said: 


SUS de Aiud! al cloab pgaorh Joie - age all laid) dolor! gfx" 


So, we say: The consensus of the Ahl as-Sunnah is that all the Companions are just. (Sunan al- 
Abayn, p. 131) 


Hafiz Muhammad ibn Ahmad ibn Uthman al-Zahabi (may Allah have mercy on him) (died 748 AH) 
said about Imam Sufyan ibn Ainiya. 


"Ady Gla Ae do!) Cree" 
The ummah is unanimous in their (tradition) argument. (Mizan Al-Ai'tadal 2/170) 
In addition to these references, there are many other references. For example: 
1: Usul al-Din lobby Mansour Abdul Qahir bin Tahir al-Baghdadi F 429 AH (p. 17) 
2: Usul al-Surkhi Labi Bakr Muhammad ibn Ahmad ibn Abi Sahl F 490 AH (p. 229) 


3: Content from the Commentary on Principles of the Laabi Hamid Muhammad Bin Muhammad 
Bin Muhammad Al-Gharabi F 505 AH (p. 399) 


4: Credibility in the abrogation and abrogation of the relics of Laabi Bakr Muhammad ibn Musa al- 
Hazmi F 584 (p. 13) 


and Etc. (See, for example, phrase: 9). 
= Ayla VI ral AAS 443 9 


In this article, the names and date of deaths of the Ahlul-Hadeeth and other Ahlul-Hadeeth 
scholars who have been quoted are as follows alphabetically and against each name phrase 
number is given: 


Ibrahim ibn Ishaq al-Harbi (285 AH) 43 
Ibrahim ibn Musa al-Shatibi (790 AH) 46 
Ibn al-Salah al-Shahr Zuri (643 AH) 54 


Ibn al-Munzir: Muhammad ibn Ibrahim ibn al-Munzir 
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Ibn Taymiyyah (728 AH) 

Ibn Habban: Muhammad ibn Habban 

Ibn Hazm (456 AH) 

Ibn Rushd (721 AH) 

Ibn Sa'd: Muhammad ibn Sa'd ibn Manba' 

Ibn Abdul Bar: Yusuf bin Abdullah bin Abdul Bar 
Ibn Udai: Abdullah ibn Udai 

Ibn Qutaybah: Abdullah bin Muslim bin Qutaybah 
Ibn Qudaamah (620 AH) 

Ibn Kathir Al-Mufsir (774 AH) 

Abu Ishaq Al-Asfraini (418 AH) 

Abu Hatim al-Razi: Muhammad ibn Idris 

Abu Ubaid: Al-Qasim bin Salam 


Abu Awanah: Yaqub bin Ishaq 


Abu Mas'u al-Ansari (may Allah be pleased with him) (about 40 AH) 


Abu Naeem Al-Isbahani: Ahmad bin Abdullah 

Ahmad ibn al-Husayn al-Bayhaqi (458 AH) 

Ahmad ibn Hanbal (241 AH) 

Ahmad ibn Shoaib al-Nisa'i (303 AH) 

Ahmad bin Abdullah Abu Naeem Al-Isbahani (430 AH) 
Ahmad ibn Ali ibn Thabit al-Baghdadi (463 AH) 
Ahmad ibn Amr ibn Abdul Khaliq al-Bazar (292 AH) 
Ahmad ibn Muhammad ibn Isma’il al-Lankhas (338 AH) 
Ishaq ibn Rahawiyah (238 AH) 

Al-Qasim ibn Salam Abu Ubaid (224 AH) 

Baji: Sulaiman bin Khalaf 

Bukhari: Muhammad bin Ismail 

Bazar: Ahmad bin Umrah bin Abdul Khaliq 

Bashar al-Harith al-Hafi (227 AH) 

Bayhaqi: Ahmad bin Al-Hussein 


Tirmidhi: Muhammad ibn Isa 
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Hakim Muhammad bin Abdullah Al Hakim 

Harbi: Ibrahim bin Ishaq 

Hamd bin Muhammad AlI-Khattabi (388 AH) 39 
Khatabi: Hamd bin Muhammad 

Khatib Baghdadi: Ahmad bin Ali bin Thabit 

Khalil bin Abdullah Al-Khalili (446 AH) 41 
Khalili: Khalil bin Abdullah 

Dhahabi (748 AH) 61 
Sulayman ibn Khalaf al-Baji (474 AH) 49 
Shatibi: brahim bin Musa 

Shafi'i: Muhammad ibn Idris 

Talmanki (429 AH) 56 
Abdul Salam bin Abdullah bin Al-Khidr (652 AH) 57 
Abdullah bin Abi Ufa (may Allah be pleased with him) (87 AH) 13 
Abdullah bin Udai Al-Jirjani (365 AH) 26 
Abdullah bin Masood (RA) (32 AH) 6 
Abdullah ibn Muslim ibn Qutaybah al-Dinuri (276 AH) 34 
Umar ibn al-Khattab (may Allah be pleased with him) 

Umar bin Abdul Aziz (101 AH) 14 
Amr ibn Ali al-Falas al-Sir in Abu Hafs (249 AH) 

Flas: Amr bin Ali 

Qurtubi: Muhammad ibn Ahmad ibn Abi Bakr 

Malik ibn Anas al-Madani (179 AH) 15 
Muhammad ibn Ibrahim ibn al-Mundhir (318 AH) 35 
Muhammad ibn Ahmad ibn Abi Bakr al-Qurtubi (671 AH) 45 
Muhammad ibn Idris al-Razi Abu Hatim (277 AH) 23 


Muhammad ibn Idris al-Shafi'i (204 AH) 


Muhammad ibn Ismail al-Bukhari (256 AH) 19,9 
Muhammad ibn Habban al-Basti (354 AH) 29 
Muhammad ibn Sa'd ibn Mani '(230 AH) 28 


Muhammad ibn Sirin al-Tabi'i (110 AH) 
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Muhammad ibn Tahir al-Maqdisi (507 AH) 51 
Muhammad ibn Abdullah al-Hakim al-Nishapuri (405 AH) 44 
Muhammad ibn Isa al-Tirmidhi (279 AH) 

Muhammad ibn Nasr al-Maruzi (294 AH) 33 
Muslim ibn al-Muhajjaj al-Nishapuri (261 AH) 20 
Nahas: Ahmad bin Muhammad bin Ismail 


Nisai: Ahmad bin Shoaib 


Nasr bin Muhammad Al-Samar Qandi (375 AH) 47 
Novi. (676 AH) 48 
Yaqub bin Ishaq Abu Awanah Al-Asfraini (316 AH) 31 
Yusuf bin Abdullah bin Abdul Bar (463 AH) 37 


Apart from these, there are many other references that | have intentionally left out or been left out, and all 
these scholars passed away in the eighth century AH or earlier. And all of them unanimously consider 
consensus as an argument and argue with consensus this is a clear proof that this is the way of the 
believers and it shouldn't be left out under any circumstances, otherwise, the Mu'tazilites will fall into the 
deep caves of error like the innovators like Jamia Rawaufiz etc. Compared to these Salaf-e-Saliheen, the 
opposition of the thirteenth-century Shokani's (Irshad al-Fahul) and other figures of the Shar al-Qarun has 
no value. 


Here are some key benefits of proving consensus: 

1: There is consensus on three things and there is evidence in all three: 

First: It is haraam to marry a mahram on any clear evidence of the Qur'an and Sunnah. 
Second: On a common argument of the Qur'an and Sunnah, for example, a buffalo is halal. 
Thirdly: On an ijtihad of the scholars for example Laughter breaks the prayer. And so on 


2: For every issue of consensus, it is not necessary to have a clear or general text of the Qur'an and 
Sunnah, but Ijtihad is also sufficient. 


3: Evidence of consensus is obtained in two ways: 


First: From the narrations of the hadith scholars and Sunni scholars, for example, Ibn al-Mundhir's 
Kitab al-ljmaa, etc. 


Secondly: After research, it should be clear that such an issue has been proven by one party and 
no opponent has been identified in this period. 


Therefore, it is a consensus, for example, that wiping over socks is proven by the five Companions 
(may Allah be pleased with them) and there is no opposition to them among the Companions and 
their followers, and also from Imam Abu Hanifa (who was a successor to successors). Opposition is 
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not proven and those who claim opposition also have their reference in their books, so there is a 
consensus on whether it is permissible to wipe on socks. (See also my book Research Articles Vol. 1 
p. 37, Mughni Ibn Qudaamah 1/181) 


4: Consensus is never against the clear argument of the Qur'an and Sunnah, but remember that it 
is invalid to present unequivocal and general arguments of some people or innovators as opposed 
to clear consensus. 


5: Many people make false claims of consensus on matters of disagreement, so always avoid such 
false claims. For example, regarding Taraaweeh, some people have claimed in the Qur'an that 
“only twenty rak'ahs are Sunnah and there is consensus on it!" 


However, there is a big difference on this issue. (See for example Sunan al-Tirmidhi: 806) 
6: There is no consensus among the Ahl al-Hadeeth against the proven consensus. 


7: Many issues are proven only by consensus, such as giving azan to a newborn, wiping on socks 
and rejecting the rare (Shaaz) traditions. Etc. 


8: |jma ‘refers to the consensus of all the people of an era (for example, the era of the 
Companions, the era of the followers, the era of the followers of the followers), and if a true 
believer is also opposed to a trustworthy scholar, then there is no consensus. 


9: The statement of some people that "consensus means the consensus of the ummah until the 
Day of Resurrection" is absolutely false and rejected. 


10: Although the Ahl al-Hadeeth, the great scholars are only the Companions, the trustworthy and 
true followers of Sahih Al-Aqeedah, the trustworthy and true followers of Sahih Al-Aqeedah, and 
the trustworthy and true Sahih Al-Aqeedah Muhaddithin of the Eighth Ninth Century AH (up to 900 
AH or The scholars and Salaf are the righteous. 


Apart from them, from the tenth century AH to the present day, no one is a great man, but all are 
ordinary and ordinary scholars, so it is absolutely wrong to cite these people against the Ahlul- 
Hadeeth.Advantage: The ijtihads of the followers compared to the Companions, the followers of 
the followers compared to the followers and the ijtihads of the people after the good times are 
rejected. 


As an advantage of consensus, some references from some scholars of India and Pakistan are also 
presented so that no modern hadith scholar can claim that Zubair Ali Zai has made the issue of 
consensus his own. 


Mian Nazir Hussain Dehlavi (may Allah have mercy on him) said: "Yes, they believe in important 
consensus and conjecture in the same way as the Imams of Mujtahidin used to believe." (The Story 
of Freedom by Azad himself, p. 64) 


Sanaullah Amritsari Sahib has written: "The religion of Ahlul-Hadeeth is that there are four 
principles of religion (1) Qur'an (2) Hadith (3) Consensus of the Ummah (4) Qiyas-e-Mujtahid. The 
foremost Qur'an is ..." (Religion of Ahl al-Hadith p. 58) 
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Hafiz Muhammad Gondalwi (may Allah have mercy on him) wrote: “The principles of Ahl al-Hadith 
are the Book and Sunnah, consensus and sayings of the Companions, etc., i.e. when there is a 
saying of a single Companion and there is no one to oppose it” And it is written: "The answer to this 
first question is that the Ahl al-Hadeeth believes in consensus and conjecture" (Al-Islah p. 207). 


For the words of Maulana Ataullah Hanif Bhujiani, may God have mercy on him, see the phrase: 17 


Maulana Abu Suhaib Muhammad Dawood Arshad Hafizullah also believes in consensus. (See 
Hanafi Gift p. 399) 


Also, Hafiz Salahuddin Yusuf Haftaullah is convinced of the legitimacy of the consensus of the 
Ummah. For example, see Hadith Hazro (61, p. 49) and Ahsan al-Bayyan (p. 125, second edition, p. 
256). 

Forty (40) issues that are explicitly proven by consensus alone 


Out of many issues, only forty (40) issues are presented, which according to our cause are explicitly proved 
only by consensus: 


1- There are two types of authentic hadiths in Sahih Bukhari: 
First: There is consensus on their authenticity and these traditions are many. 


Second: Those on whom there is disagreement but the public has declared them to be correct and these 
traditions are very few. 


3: Before Ghali Matridi lbn Hammam (died 861 AH) of the ninth century AH, there is a consensus that the 
hadiths of Sahih Bukhari and Sahih Muslim have priority over the hadiths of other books. 


4: The consensus of the narrators is that the transmitted narrations of the Companions are also correct. 
5: There is a consensus that it is wrong to call a Companion a Madalis. 


6: There is a consensus on the principle that a narrator who is polygamous and also narrates from weak 
narrators, his narration is not an argument. 


7: There is a consensus that the face of the deceased in the grave should be towards the qiblah. 

8: In the time of Imam Tirmidhi, there was a consensus that the adhan should be said at the birth of a child. 
9: There is a consensus on saying Amen Balsar in the Siri prayers. 

10: There is a consensus that the Caliph of the Muslims can nominate a deserving person as his successor. 
11: There is a consensus that one should place one's hands on one's thighs between two prostrations. 

12: There is a consensus that the ruling on buffaloes is the same as that of cows on the issue of Zakat. 

13: There is a consensus that anyone who calls the Qur'an a creature is a kaafir. 


14: The consensus of the Ahl as-Sunnah is that it is permissible and rewarding to offer Taraaweeh prayers 
in congregation after Isha prayers for the whole month of Ramadaan. 


15: There is a consensus that laughter breaks the prayer. 
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16: There is a consensus that it is forbidden to eat or drink while praying, and it is obligatory on a person 
who eats and drinks intentionally during the obligatory prayers to repeat the prayers. 


17: There is a consensus that it is not permissible to perform wudu ‘with all beverages except grapes, such 
as rose water, milk, sesame seeds and pomegranate syrup. 


Warning: Despite the disagreement of some people on the issue of grapes, the correct view is that it is not 
permissible to perform ablutions with grapes. 


18: There is a consensus that water is more or less. If najasat in it changes its color, smell or taste, then 
that water is najis (unclean) in that state. 


19: There is consensus on the script of the Ottoman Mushaf. 


20: There is a consensus that women should not shave their heads in performing Hajj and 'Umrah. Instead, 
they will only shorten, that is, cut their hair a little. 


21: There is a consensus that every hadeeth which has five conditions is saheeh: 


(1)Every narrator should be just (2) Every narrator should be disciplined (3) Evidence should be consistent 
(4) Not rare (5) Not invalid. 


22: There is a consensus that reciting Surah Q in every Friday sermon is not obligatory, obligatory or 
necessary, but Sunnah and better. 


23: There is consensus on reciting khutbah at the time of marriage. 
24: There is a consensus that sins and disobedience reduce faith. 
25: The consensus of the companions and followers is that it is permissible to wipe over socks. 


26: There is a consensus that the titles of Ahl al-Hadeeth and Ahl al-Sunnah (adjectives) are permissible 
and absolutely correct for Muslims. 


27: The consensus of the Companions is that imitation is not permissible. 
28: The consensus of the Ahl al-Haqq is that the correct news is the only argument in beliefs and faith. 


29: The consensus of the companions and followers is that it is permissible to lead a minor reader in times 
of need. 


30: There is a consensus that the sacrifice of a mute Muslim is permissible. 


31: There is consensus that it is permissible to use the Qur'an in Arabic, and it is obligatory to recite the 
Qur'an as it is written with the consensus Arabs. 


32: There is a consensus that imitation is ignorance and the imitator is not a scholar. 


33: There is a consensus among the people of truth that the accompanying verses (for example, the one 
who is firm) means the knowledge and power of Allaah. 


Warning: It is invalid for some of the later ones to have a separate adjective. 


34: There is a consensus that the hadeeths which say that henna should be applied to the hair of the head 
and beard are not obligatory, but are a solution to the Sunnah and mustahabb and not applying henna on 
head and beard Is permissible. 
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35: It is narrated in a hadith that Allah says (interpretation of the meaning): “| become the hand of him 
whom He spreads. Etc. 


There is a consensus that this hadeeth does not refer to dissolution, unity and unity of existence, but 
involves the help and consent of God Almighty. Therefore, the argument of Haluli Sufis from this hadith is 
invalid. 


36: There is a consensus that it is not obligatory to pluck armpit hair, but it is also permissible to shave. 


37: There is a consensus that faith is the name of three things: belief in the heart, confession with the 
tongue and action on it. 


38: There was a consensus in the good times that Jesus son of Mary (peace be upon him) was taken up to 
heaven and death did not come upon him. 


39: There is a consensus that a woman cannot be the Imam of men, and if a man prays behind a woman, 
then that prayer is void. 


40: There is a consensus that vomiting intentionally breaks the fast. 


There are many issues which are mentioned in the Qur'an and Hadith generally or implicitly and there is 
consensus on them. For example: 


1- Jesus (peace be upon him) was born without a father. 
2- Maryam had no husband, but she was a virgin. 


3- In the time of Ibn Hazm, there was a consensus that it is not permissible to have names like 'Abd al- 
Mustafa and' Abd al-Nabi. 


4- Zakat is obligatory on trade goods every year. 
5- Zakat of five dirhams is obligatory on two hundred dirhams every year. 


6- There is no evidence in the Qur'an of ea>y! (o>yI aul ge before Surah Al-Tawba 


Written By Shaykh Zubair Ali Zai (Rahimaullah) 


Translated By Ridhwan Aaban Ibn Malik 
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